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biography of the Master, Lalita-vistara, in mixed Sanskrit,
which speaks eloquently of the influence of the grammarian
Panini who had reformed the Sanskrit language. Lalita-vistara
refers to the Buddha as an incarnation of Narayana-Vishnu,
which 'indicates first signs of a rapprochement between Buddhism
and Vaisnavism'.89 In this 2nd century B.C. text, the Buddha is
repeatedly mentioned as Ndrdyana-sthamavan** one with the
strength of Narayana, as Ndrdyana91 and Mahanarayana.9- The
name Narayana occurs in other Mahayana Buddhist works
also.93'94 These references cited by Jaiswal89 were strangely
missed or ignored by other workers.31"83

Mrs.   JaiswaFs   apt   observations   deserve  to   be quoted in
detail :

"The syncretistic character of the doctrine of incarnation is
nowhere so welJ illustrated as in the case of the Buddha. ..
Brahmanical views had infiltrated Buddhism.... Asvaghosa,
Nagarjuna, Aryadeva, Asanga and Vasubandhu were Brahmanas
by birth. .

**The popular mind identified the Buddha, the saviour with
Narayana. The identification of the Buddha with Narayana
was not the result of a clever machination on the part of the
Brahmanas to absorb Buddhism, but rather a movement rooted
in those social conditions which had mitigated the difference
between Brahmanism and Buddnism, and developed Mahayana
Buddhism."95
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